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Seeing the preacher as the Teacher: A note on Sastrsamjna 


Peter SKILLING 


I. INTRODUCTION 


I am one who has transcended all, a knower of all. 
Unsullied among all things, renouncing all. 
By craving’s ceasing freed. Having known this all 


For myself, to whom should I point as teacher? 


The available stra and vinaya pitakas of the nikdya schools give what I believe to be a 
reasonably accurate picture of religion at the time of the Buddha. The two predominant 
religious streams were the §ramanas and the brahmanas — a much- studied topic upon 
which J will not enter here. Brahmanas were identified as individuals — in terms of their 
learning and their wealth — rather than as a representatives of a system as such. The 
identity of the sramanas was portrayed in terms of practice and doctrine, centering very 
much around a “teacher” (S. sastr, P. sattha).' In addition to sastr, several Indic words 
might be translated into English as “teacher”, such as Gcdrya, guru, pravaktr, or 
upGdhydya. To understand the usage and hierarchy of the terms in “‘pre-Buddhist” society 
would require a thorough study of these and other terms in the contexts of Jaina, 
Brahmanical, and other literature — something far beyond the scope of this short essay, 
which examines a specific usage of the word Sdstr, especially in Mahayana texts. 


For the purpose of the essay, I propose that Sastr was hierarchically the highest term for 
“teacher” in the early Buddhist texts and that within the Buddhist system of meaning the 
word sdstr was soon reserved exclusively for the Buddha or for Buddhas. The other 


' Works on Buddhism often read back from later periods. The situation in Magadha at the time of 


Mahavira and the Buddha was fluid and very different from later periods when broader regional and 
continental religious identities had developed. The troublesome idea of “religion” needs fresh and repeated 
scrutiny; we need further studies of terminology and alternative concepts for systems of teaching and 
practice. In addition to the well-known dhamma-vinaya, used in Buddhist texts not only for their own but 
also other systems, there are terms like pdsanda used by ASoka in his edicts and in later sources. 
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terms were used more flexibly for persons of respect, and they also developed specific 
meanings within the context of monasticism. That is, the words for “teacher” were not 
interchangeable or value-free. In this essay, I will translate dcdrva as “instructor”, guru as 
“master”, upddhvava as “preceptor”, and kalydnamitra as “mentor”. 


The term §sdstr was used for the “six teachers”, contemporaries and philosophical 
opponents of the Buddha, in the vinaya texts and elsewhere.’ Milasarvastivadin texts 
describe them as follows: “At that time, in the city of Rajagrha, there lived the six 
teachers — Purana and the others — who despite the fact that they were not omniscient 
fancied themselves omniscient” (tena khalu samavena rdjagrhe nagare sat purdnddyah 
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§astaro sarvajriah sarvajnamaninah prativasanti sma’) The referent of the phrase “six 
teachers” would be readily understood within Buddhist circles, for example the sac- 
chatf?ms mentioned in passing in the RdstrapGlapariprccha.* 


A key term in this connection is ud-dis and its forms, such as the indeclinable absolutive 
uddifya (Pali uddissa), terms which have multiple meanings.’ When used with sastr/ 
sattha ud-dis/ud-dis- it means to recognize, to designate, or to declare someone as one’s 
teacher. One example is in the Svdgatavadéna, mam bho bhiksavah Sdstdram 
uddifyadbhir madyam apeyam adeyam antatah ku§agrenapi.’ This has been rendered by 
Edgerton as “those who recognize me as teacher must not drink liquor”,’ and by Rotman 
as ‘Monks, those who regard me as an authority shouldn’t drink or distrubute alcohol, 
even the tiny amount on the tip of a blade of kusa grass.”* Ch’en’s translation from the 
Chinese (Taishd 23.857a-860a) reads “If you consider me as your teacher, no intoxicating 


2 The six teachers are often described in English as “heretical teachers” or “heretics”, a term which is 


quite inappropriate not only in Buddhist but even in general Indian contexts. As often, it is difficult if not 
impossible to propose a translation that suits the word, but certainly “heterodox” is to be preferred. The six 
teachers, the Buddha, and the sramanas were all heterodox in relation to Brahmanism. 

3 Prdtihdryasiitra at E.B. Cowell and R.A. Neil (ed.), The Divydvaddna, A Collection of Early Buddhist 
Legends, now first edited from the Nepalese Sanskrit MSS. in Cambridge and Paris, Delhi and Varanasi: 
Indological Book House, 1987 (originally published Cambridge, 1886), p. 143.11. For translation see E. 
Bumouf, Introduction a4 histoire du buddhisme indien, Deuxiéme Edition, Paris: Maisonneuve et C*, 
Libraires- Editeurs, 1876, pp. 144-145; Andy Rotman (tr.), Divine Stories: Divyavadana, Part 1, Boston: 
Wisdom Books, 2008, p. 253; for Tibetan of the Pravrajydvastu with translation see Claus Vogel, The 
Teachings of the Six Heretics according to the Pravrajyavastu of the Tibetan Miilasarvastivadin Vinaya, with 
an appendix containing an English translation of the pertinent sections in the Chinese Miilasarvastivadin 
Vinaya, Wiesbaden: Kommissionsverlag Franz Steiner GMBH, 1970, p. 10 (Tibetan), p. 20 (English). 

*  Rastrapdlapariprccha p. 35.8: reference from Franklin Edgerton, Buddhist Hybrid Sanskrit Grammar 
and Dictionary, Vol. Tl: Dictionary (henceforth referred to as BHSD) [New Haven, 1953] Delhi: Motilal 
Banarsidass, 1972, p. 527a. 

5 See the rich examples at Margaret Cone, A Dictionary of Pali, Part I, a-kh, Oxford: The Pali Text 
Society, 2001, pp. 426-427, and the earlier entries in T.W Rhys Davids and William Stede, The Pali Text 
Societys Pali-English Dictionary, London: The Pali Text Society, [1921-1925} 1972, p. 135b, FL. 
Woodward and E.M. Hare, Pali Tipitakam Concordance Being a Concordance in Pali to the Three Baskets 
of Buddhist Scriptures in the Indian order of letters, Part 1, London: Published for the Pali Text Society by 
Luzac & Company, Ltd., 1952, pp. 386-387; L. Alsdorf (Editor-in-Chief), A Critical Pali Dictionary, begun 
by V. Trenckner, Copenhagen: The Royal Danish Academy of Sciences and Letters, 1975, Vol. II, Fasc, 9, pp. 
411-413. 

® Cowell and Neil, The Divyavaddna, No. 13, p. 191.3. 

Abbreviated excerpt from BHSD, p. 130b. 

® Rotman, Divine Stories, p. 319. 
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liquor is to be drunk by yourselves or to be given to others, not even to the extent of 
dripping it into the mouth with the tip of a reed.” Here Edgerton’s and Ch’en’s rendering 
are preferable. 


To “recognize the Buddha as Teacher” meant to take him as sole teacher (and to take 
refuge in the Buddha, Dharma, and Sangha). The Bahudhdtuka-sutta states that “it is 
impossible and it cannot be that one endowed with vision [that is, a stream-winner] can 
recognize another {than the Buddha] as Teacher” (MN HI 65.10 atthanam etam 
anavakaéso yam ditthisampanno puggalo afitiam satthdram uddiseyya, n'etam thanam 
vijjatiti pajanati; thanafi ca kho etam vujati yam puthujjano aiifiam satthdram uddisevva, 
thanam etam vijjatiti pajdnati). The same is given as an “incapability” (abhabbatthana) 
in the Chakkanipdta of the Anguttaranikdya (AN III 439.30, abhabbo ditthisampanno 
pugealo afifiam sattharam uddisitum).” In the Sravakabhiimi the idea is phrased as “not to 
seek a teacher outside of this [Buddhist system]” (na ito bahirdhd anyam Sastéram 
paryesate)." In the Milindaparha, one of the “ten qualities of a layman qua layman (dasa 
updGsakassa upGsakagun@) is that “even for the sake of his life he will not recognize a 
different teacher” (jivitahetu pi na afifiam satthdram uddisati).” 


The Buddha belonged to the sramana tradition, as his epithet “Sramana Gautama” 
indicates. After his awakening, on the way to Varanasi, he met a religieux identified as 
Upaka, an Ajivaka. Impressed by the Blessed One’s deportment, Upaka asked, 
“Dependent upon whom, sir, have you gone forth? Who is your teacher? Whose Dhamma 
satisfies you?” (kam si tvam Gvuso uddissa pabbajito, ko vd te sattha, kassa vad tvam 
dhammam rocesi)."" The newly Awakened One replied with the celebrated verses:"* 


Iam one who has transcended all, a knower of all. 


Unsullied among all things, renouncing all. 
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Kenneth K.S. Ch’en, “A Study of the Svagata Story in the Divyévadana in its Sanskrit, Pali, Tibetan, and 
Chinese Versions”, Harvard Journal of Asiatic Studies, vol. 9 no. 3-4 (February 1947), pp. 207-314. 

For an example of the complexities of terms for the Buddha in “insider discourse” see e.g. Majjhima- 
nikaya | 265. 

" Karunesha Shukla (ed.), Sravakabhiimi of Acarya Asanga, Patna: K.P. Jayaswal Research Institute, 1973 
(Tibetan Sansknt Works Series Vol. XIV), p. 502.5. See also p. 353.5. 

"2 VN. Trenckner (ed.), The Milindapafiho being dialogues between King Milinda and the Buddhist sage 
Nagasena, London: The Royal Asiatic Society, 1928 (James G. Forlong Fund, Vol. V), p. 94.33. 

3 Ariyapariyesana-sutta, MN 26, Vol. I pp. 170-171; translation after Bhikkhu Nanamoli and Bhikkhu 
Bodhi (tr.), The Middle Length Discourses of the Buddha: A New Translation of the Majjhima Nikaya, 
Kandy, Sri Lanka: Buddhist Publication Society, 1995, p. 263. The Gilgit Sarighabhedavastu version differs 
only in order and in the name of the Ajivika, here “Upagu”, who asks, kas te Gyusmdn gautama Sasta; kam 
vasy uddigva pravrajitah; kasya va dharmam rocasi? ~ Raniero Gnoli (ed.), The Gilgit Manuscript of the 
Sanghabhedavastu, Part 1, Roma: Istituto Italiano per il Medio ed Estremo Oriente, 1977 (Serie Orientale 
Roma, Vol. XLIX), p. 132.3. 

4 Arivaparivesana-sutta, MN 26, Vol. 1 171; translation after Bhikkhus Nanamoli and Bodhi, The Middle 
Length Discourses, p. 263. The verses are given in Sanghabhedavastu narrative (Gnoli, op. cit., p. 132.5) 
and were anthologized in the Uddnavarga: Franz Bernhard (ed.), Uddnavarga, Band 1, Gottingen: 
Vandenhoeck & Ruprecht, 1965 (Sanskrittexte aus den Turfanfunden X), Tathdgatavarga 21, vv. 1-6. 
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By craving’s ceasing freed. Having known this all 


For myself, to whom should I point as teacher? 


I have no teacher (Gcariva), and one like me 
Exists nowhere in all the world 
With all its gods, because I have 


No person for my counterpart. 


Iam the Accomplished One in the world. 
Iam the Teacher Supreme 
I alone am a Fully Enlightened One 


Whose fires are quenched and extinguished. 


This was the uniqueness of the Buddha: he did not inherit his teachings from someone 
else, but spoke from his own direct experience. 


In the Buddhist thought-world, Awakened Ones — Buddhas — are supreme, and Sdastr does 
not need any modifiers — the Teacher is the (or a) Buddha. In the present age, Sastr refers 
to Sakyamuni. In stock phrases in Milasarvastivadin literature sGstr refers to past 
Buddhas (sikht ndma §Gsta loka utpannah... vifvabhun nama §asta loka utpannah... ) or 
the future Buddha Maitreya (maitrevo ndma Sasta).'* The Buddha's teaching is the “nine- 
or twelve-limbed teaching of the Teacher” (navanga-satthu-sdsana, dvddaSdanga-Sdastr- 
Sdsana). 


This brings us to the subject of this essay. In Mahayana sitras we meet with the 
compound Ssdstra-samjna.’* It may be interpreted as a tatpurusa, ‘perception of the 
Teacher” or “perception as the Teacher”, in Tibetan translation usually ston par du Ses, 
but also ston pa’i du Ses. In the next section, I give some examples of Sastra-samjnd in 
context, drawn from Mahayana siitras.” The examples are classified by the object of the 
samjna.” In section III, I discuss the significance and implications of the phrase.’ The 


'S Raniero Gnoli (ed.). The Gilgit Manuscript of the Sayandsanavastu and the Adhikaranavastu, Roma: 


Istituto Italiano per il Medio ed Estremo Oriente, 1978 (Serie Orientale Roma, Vol. L), pp. 28.14, 28.23, 
30.9 respectively. 

© The term Sdstra-samjfia apparently occurs several time in the Tibetan translation of the 
Milasarvastivadin Vinaya, but in a different function. This merits further study. 

‘7 In each case I give the Sanskrit, when available, as the "primary" text, along with the Tibetan 
translation. In cases where the Sanskrit is not at present available, the Tibetan is the primary source. In one 
case (§ 4.1) I did not succeed in locating the Tibetan pasage in the voluminous Satasahasrikd 
PrajndpGramita in the allotted time. 

'* This system does not entirely satisfy me, but it does place sastrsamjfid in ideational relationships which 
bring out aspects of the term’s function. 

The passages given here are a sampling of references that I have come across over the years: a 
systematic search would doubtless find more. For the Prajfidpdramitd references 1 have benefitted from 
consulting Edward Conze, Materials for a Dictionary of the Prajfidpadramita Literature, Second Impression, 
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article is a small attempt to study the development of ideas in the Mahayana through its 
vocabulary and terminology. 


II. EXAMPLES: SASTRSAMINA IN CONTEXT 
1. SASTRSAMJNA AND BODHISATTVA 
1.1. Ka$yapaparivarta 


Ka§vapaparivarta: Sanskrit 

caturbhih kaSyapa dharmaih samanvagatasya bodhisatvasya sarvasu jatisu jatamatrasya 
bodhicittam amukhibhavati na cantara muhyati yavad bodhimandanisidanat katamaih 
caturbhih yad uta 


(1) jivitahetor api samprajana mrsavadam na bhasate, antamasa hasyapreksyam api; 

(2) adhyaSayena ca sarvasatvénam amtike tisthaty apagatamayasatthyataya; 

(3) sarvabodhisatvesu ca §astrasamjfiaém utpadayati, caturdiSam ca tesém varnam 
paricdrayati; 

(4) yaS ca satvin paripacayati tan sarvan uttarasyam samyaksambodhau samad4payati” | 
pradesikayanasprhanataya;” 


ebhih k&Syapa caturbhih dharmaih samanvagatasya bodhisatvasya sarvasu jatisu 
jatamatrasya bodhicittam amukhibahavati na  c&antaram muhyati yavad 
bodhimandanisidanat. tatredam ucyata. 


(1) na jivitarthe anrtam vadanti bhasamti vacam sada arthayuktam; 

(2) mayaya Satthyena” ca nitya varjita adhyaSayena sada satva paSsyati; 

(3) bodhaya ye prasthita Suddhasatva §asteti tan manyati bodhisattvan varnam ca 
tesim bhanate caturdisam Sastara samjfiam sad’ upasthapitva 

(4) yams capi satvan paripacayati anuttare jfani samadapeti etesu dharmesu 
pratisthitandm cittam na bodhaya kadaci muhyati. 


Tokyo: Suzuki Research Foundation, 1973, p. 380. For the Saddharmapundarika 1 consulted Ejima 
Yasunori et al., Index to the Saddharmapundarikasiitra ~ Sanskrit, Tibetan, Chinese, Fascicle X, pp. 
980-981, Tokyo: The Reiyukai, 1988. I have, inevitably, regularized punctuation, romanization, and other 
conventions to some degree. The translations are my own unless otherwise signalled; they are highly 
provisional approximations for the purposes of this article - many or most of the passages pose multiple 
questions and they deserve much more attention. References to other translations are representative — I 
have not attempted a comprehensive listing. 

® The text is broken: I follow the Sanskrit of the Siks@samuccaya. 

71 1 follow the Tibetan translation and Siksdsamuccaya in reading long a to make the negative 
pradeSikaydna-asprhanataya. 

” The “sdtthyena” of Vorobyova-Desyatovskaya et al. is corrected to “Sdtthyena” after MS. 
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Ka$yapaparivarta: Tibetan 

‘od srun byan chub sems dpa’ chos bZi dan Idan na skye ba thams cad du skyes ma thag 
tu | byan chub kyi sems mnon du ’gyur te | byan chub kyi sfiin po la dug gi bar du bar ma 
dor brjed pa mi ’gyur ro | béi gan Ze na! Ui Ita ste | 


(1) srog gi phyir ram | tha na bZad gad kyi phyir yan brdzun gyi tshig mi smra ba dan | 

(2) sgyu dan g'yo med pas sems can thams cad kyi drun na lhag pai bsam pas gnas pa 
dan | 

(3) byan chub sems dpa’ thams cad la ston par ‘du Ses skyed cin de dag gi yan dag pa’i 
bsnags pa phyogs bZir rjod pa dan | 

(4) fi tshe ba’i theg pa mi dod pa phyir sems can gan rnams yons su smin par byed pa de 
dag thams cad kyan bla na med pa yan dag par rdzogs pai byan chub yan dag par dzin du 
"jug pa ste | 


*od srun chos bzZi po de dag dan Idan pai byan chub sems dpa’ skye ba thams cad du 
skyes ma thag tu | byan chub kyi sems mnon du ’gyur te | byan chub kyi sfiin po la dug gi 
bar du bar ma dor brjed pa mi ’gyur ro || de la Ui skad ces bya ste | 


srog gi phyir yan brdzun tshig mi smra Zin | 
Ttag tu don dan Idan pa’i tshigs rnams smra | 
| sgyu dan g’yo ni rtag tu rmam ram spanis te | 
| hag pa’i bsam pas rtag tu sems can Ita | 

sems can dag pa byan chub gan Zugs pa | 
byan chub sems dpa’ de la ston par sems | 
ston pa’i du Ses fie bar bZag nas kyan | 

de dag bsnags pa phyogs bZir brjod par byed | 
sems can gan dag yons su smin byed pa | 

bla med ye Ses yan dag dzin du ’jug | 


chos de dag la rab tu gnas pa rnams | 


byan chub sems ni nams kyan brjed mi ’gyur | 


K@syapaparivarta: Translation 

A bodhisattva equipped with four dharmas, O Kasyapa, brings forth the aspiration to 
awakening (bodhicitta) as soon as he is born in all lives and he does not lose track of it 
along the way until he sits down on the Bodhimanda. What are the four? 


(1) Even for sake of his life, he does not consciously speak a falsehood, not even as a 


pleasantry; 
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(2) He behaves toward all beings with a lofty intentions, devoid of deceit or trickery; 

(3) He perceives all bodhisattvas as the Teacher and spreads their praises in the four 
directions; 

(4) All the beings that he ripens he directs towards supreme complete awakening” 
through disinclination for the the partial vehicles (pradesika-ydna). 


Here, this is said: 
Even to save their lives they do not tell a lie 
Whatever they say pertains to the goal. 
They are always free of deceit and trickery 
At all times they regard beings with noble intentions. 
They think of the bodhisattvas — the pure beings 
On their way to awakening — as “the Teacher” 
And they spread their praises throughout the four directions 
Always perceiving them as the Teacher. 
And as for the beings that they ripen 
They direct them towards the unsurpassed knowledge. 
The minds of those who are established in those dharmas 


Are never muddled about awakening. 


References Sanskrit from M. I. Vorobyova-Desyatovskaya in collaboration with Seishi 
Karashima and Noriyuki Kudo, The Kafyapaparivarta: Romanized Text and Facsimiles, 
Tokyo: The International Research Institute for Advanced Buddhology Soka University, 
2002 (Bibliotheca Philologica et Philosophica Buddhica V), pp. 5-6. I give the text 
without the critical apparatus. Also consulted: Baron A. von Staél-Holstein, The 
Kasyapaparivarta, a Mahdydnasitra of the Ratnakiita Class edited in the Original 
Sanskrit in Tibetan and in Chinese, Shanghai: The Commercial Press Limited, 1926, § 4, 
p. 8. Tibetan from von Staél-Holstein, pp. 8-9 (see pp. 9-10 for Chinese), and citation in 
Cecil Bendall (ed.), Ciksa@samuccaya: A Compendium of Buddhistic Teaching compiled by 
Cantideva chiefly from earlier Mahayana Siitras, Delhi: Motilal Banarsidass Publishers 
Private Limited, 1992 (Bibliotheca Buddhica I, originally published St. Petersburg, 
1897-1902) Chap. 3, p. 52.16. Cf. translation by Cecil Bendall and WH.D. Rouse, Siksha- 
Samuccaya; A Compendium of Buddhist Doctrine compiled by Santideva chiefly from 
earlier Mahayana Satras, Delhi: Motilal Banarsidass, 1971, p. 53 ("unto all Bodhisatvas 
he gives the title of Teacher"). See also Tibetan from Bslab pa kun las btus pa Zes bya ba 
rgyal sras zi ba lhas mdzad pa, Mi rigs dpe skrun khan 1995 (Gans can rig brgya’i sgo 


*% The manuscripts read "supreme" (urtarasyam samvaksambodhau) in the prose and “unsurpassed” 
(anuttara) in the verse. The Tibetan translation of the prose of Kasyapaparivarta (bla na med pa yan dag 
par rdzogs pa'i byan chub) and the Sanskrit citation in the Siksdsamuccaya (anuttarayam 
sSamyaksambodhau) read "unsurpassed" (anuttara). 
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‘byed Ide mig, deb fier gsum pa), p. 75.19. 
1.2. Saddharmapundarikasitra (Sanskrit Chap. 13) 


Saddharmapundarikasiitra: Sanskrit 

punar aparam maifijusrir bodhisattvo mahasattvas tathdgatasya  parinirvrtasya 
saddharmaksayantakale vartamana idam sitram dharayamano bodhisattvo mahasattvo 
‘nirsuko bhavaty aSatho ‘mayavi na canyesim bodhisattvayaniyanam pudgalanam 
avarnam bhasate napavadati navasadayata... (285, penult.) na ca dharmavivadabhirato 
bhavati na ca dharmavivadam karoti sarvasattvanam cantike maitribalam na vijahati | 
sarvatathagaténam cantike pitrsamjfiam utpadayati sarvabodhisattvanam cantike 
§istrasamjiiam utpadayati | ye ca daSasu diksu loke bodhisattva mahdsattvas tan 
abhiksnam adhydéayena gauravena ca namaskurute | 


Saddharmapundarikasiitra: Tibetan 

‘jam dpal gan yan de bZin gSegs pa yons su mya nan las das nas dam pai chos zad pa’ 
mtha’ ma’i dus kyi tshe | mdo sde di ‘chad pa’i byan chub sems dpa’ sems dpa’ chen po ni 
phrag dog dan g’yo dan sgyu med pa yin || byan chub sems dpa’i theg pa can gyi gan zag 
gan dag la mi sfian mi smra | skur ba mi debs briias par mi byed do |... chos kyi rtsod 
pa la dga’ ba ma yin te | chos la rtsod par mi byed do || sems can thams cad la byams pai 
stobs mi mthon no || de béin gSegs pa thams cad la phar du Ses skyed do || bya chub 
sems dpa’ thams cad la ston par ‘du Ses skyed do || phyogs beu’i ‘jig rten mams na byan 
chub sems dpa’ sems dpa’ chen po gan dag ’khod pa‘i de dag la rgyun mi chad par lhag 
pa’i bsam pas gus pas phyag ’tshal lo | 


Saddharmapundarikasitra: Translation 

Furthermore, Maiijuéri, a bodhisattva, a great being, after the passing of the Tathagata, in 
the final period of the destruction of the True Dharma, the bodhisattva, the great being, 
who retains this sitra, is free of envy, without deceit and without trickery. He does not 
speak ill of other individuals who belong to the bodhisattva vehicle, he does not reproach 
or rebuke them... He does not find pleasure in disputes about the teaching, he does not 
cause disputes about the teaching, and he does not forsake the power of love. He evokes 
the perception of father towards all Tathagatas, and he evokes the perception of the 
Teacher towards all bodhisattvas. With lofty mind and with respect he constantly pays 
homage to the bodhisattvas, the great beings in the ten directions. 


References Sanskrit from H. Kern and Bunyiu Nanjio (ed.), Saddharmapundarika, 
Delhi: Motilal Banarsidass Publishers Private Limited, 1992 (Bibliotheca Buddhica X, 


4 This must be for thon, from gton “to abandon, relinquish.” 
5 anirsuka: see BHSD, p. 26a. Tib. phrag dog med. 


80 


PDF Version: ARIRIAB XII (2009) 


originally published St. Petersburg, 1908-1912), p. 285.5. Tibetan from Z. Nakamura, 
“Dam pahi chos pad ma dkar po shes bya ba teg pa chen pohi mdo (7)", Hokke-Bunka 
Kenkya or Journal of Institute for the Comprehensive Study of Lotus Sutra (Hokek yo 
Bunka Kenkyijo), No. 12 (March 1986), pp. 285-286. Also consulted: Dam pa’i chos 
padma dkar po zes bya ba theg pa chen po’i mdo béugs so, published by Yashodhara 
Publications, New Delhi, for Dzongsar Institute Bir, n.d.. p. 234.10. Cf. English 
translation from Kum§rajiva’s Chinese by Leon Hurvitz, Scripture of the Lotus Blossom 
of the Fine Dharma (The Lotus Siitra), New York: Columbia University Pres, 1976 
(Records of Civilization: Sources and Studies, No. XCIV), p. 216; French translation 
from Sanskrit by E. Burnouf, Le Lotus de la Bonne Loi, traduit du sancrit, accompagné 
d'un commentaire et de vingt et un mémoires relatifs au buddhisme, Paris: Imprimerie 
Nationale, 1852, p. 173; French translation from Kuméarajiva by Jean-Noél Robert, Le 
Stra du Lotus suivi du Livre des sens innombrale et du Livre de la contemplation de 
Sage- Universal, Paris: Fayard, 1997, p. 257. 


1.3. AdhyaSayasamcodanasitra (SiksGsamuccaya, Chap. 5) 


AdhyaSayasamcodanasiitra: Sanskrit 

evamvidhanarthasravanabhayabhirukaih adikarmikabodhisattvaih samadanani yatha 
grhitani tatha karye | ete vayam bhavann adyagrena tathagatasya puratah evam 
samadanam kurmah | saced vayam bhagavann adyagrena bodhisattvayanikam pudgalam 
grhinam va pravrajitam vapattya codayisyamo bhitena vabhitena va visamvadito 
smabhis tathagato ‘rhan samyaksambuddho bhavet | saced vayam bhagavann adyagrena 
bodhisattvayanikam pudgalam avamanyemavarnam casya bhasame visamvadito ’smabhis 
tathagato bhaved arhan samyaksambuddhah | saced vayam bhagavann adyagrena 
bodhisattvayanikam pudgalam grhinam va pravrajitam va paficabhih kamagunaih 
kridantam = paricarayantam drstva aprasddam kuryama  vvilekham* va 
cittasyotpadayemagauravam votpadayema na ca tatra Sastrsamjfidm utpadayema 
visamvadito ’smabhis tathagato bhavet | 


AdhydSayasamcodanasitra: Tibetan 1, from Siks@samuccaya 

lhags pa’i bsam pa bskul ba’i mdo \as | las dan po pai byan chub sems dpa’ rnams kyis 
gnod pa mam pa di Ita bu dag thos nas skrag te | yid dam blans par gsuns pa de bZin du 
bya’o || de dag gis ni di skad ces bcom Idan ‘das den slan chad bdag chag de bzin géegs 
pa’i spyan snar yi dam di Ita bur bea’ bar bgyi’o || bcom Idan das gal te bdag cag gis den 
slan chad byan chub sems dpa’i theg pa’i gan zag gi Itun ba mad dam mi mad kyan run ste 
| glen na bdag cag gis de bZin géegs pa dgra beom pa yan dag par rdzogs pa’i sans rgyas 
rams la bslus par ’gyur ro |} bcom Idan das gal te bdag cag gis den slan chad byan chub 
sems dpa’i theg pa’i gan zag la briias sam de la mi sfian par brjod pa na bdag cag gis de 


* See BHSD, p. 498b. 
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bzin gSegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas la bslus par ’gyur ro |) 
bcom Idan das gal te bdag cag gis den slan chad byan chub sems dpa‘ theg pa’i gan zag 
khyim pa ’am rab tu byun ba yan run ste i dod pa’i yon tan Ina la rtse Zin yons su spyod 
pa mthon nas ma dad par bgyid dam ma rans pai sems bskyed dam ma gus pai sems 
bskyed dam de la ston par ‘du Ses ma bskyed na | bdag cag gis de bzin gSegs pa la bslus 


par gyur ro | 


Adhyasayasamcodanasiitra: Tibetan 2, from Kanjur 


dkon brtsegs zi 131b3 | de nas rigs kyi bu byan chub sems dpa’i theg pa ba drug bcu po de 
dag gis gdon las mchi ma phyis nas | skyo Zin skyo ba’i yid kyis yan dag par dga’ ste | spu 
zin Zes byed par ’gyur nas | becom Idan das la Ui skad ces gsol to | bcom Idan das bdag 
cag gis theg pa chen po'i gan zag rnams la tha ba’i nos pa’i sems bkyed pa gan lags pa’ 
nons pa dan | gan yan las kyi sgrib pa gan ci mnon par dus bgyis pa mams bdag cag gis 
béags so || bcom Idan das den slan cad bdag chag Ui rnams kyis de bZin gSegs pa’i spyan 
shar yi dam i Ita bur bea’ bar bgyi’o || bcom Idan as gal te bdag cag gis den slan cad 
byan chub sems dpa’i theg pa pa’i gan zag gi Itun ba smad pa ’am | smad pa ma lags pa 
yan run ste | glens na bdag cag gis de bzin gSegs pa dgra bcom pa yan dag par rdzogs pa’i 
satis rgyas la bslus par ’gyur ro || bcom Idan das gal te bdag cag gis den slan chad byan 
chub sems dpa’i theg pa pa’i gan zag la brfies sam | de la mi sfian pa brjod na | bdag cag 
gis de béin gSegs pa dgra bcom pa yan dag par rdzogs pai sans rgyas la bslus par ’gyur 
ro || beom Idan das gal te bdag cag gis den slan cad byan chub sems dpa'i theg pa pa’i gan 
zag gi (132al) khyim pa ‘am rab tu byun ba yan run ste | ‘dod pa’i yon tan Ina la rtse Zin 
yofis su spyod pa mthon na | ma dad par bgyid pas ma gus pa skyed dam ma gus pa 
bskyed dam | de la ston par ‘du Ses ma skyes na | bdag cag gis de bzin gSegs pa la slus 


par ’gyur ro | 


AdhydSayasamcodanasiitra: Translation from Siksdsamuccaya 

From the Adhyasavasamcodanasitra: Upon hearing about the dangers of this type, the 
bodhisattvas who were beginners were afraid, and they followed the vows as they had, 
been taught: "From this day on, Blessed One, we undertake this vow in the presence of 
the Tathagata: If we, Blessed One, from this day on, accuse a person who belongs to the 
Bodhisattva vehicle, whether a householder or a renunciant, of an offence, whether 
genuine or false, then we break faith with the Tathagata, the worthy one, the fully and 
perfectly Awakened One. If we, Blessed One, from this day on look down on a person 
who belongs to the Bodhisattva vehicle and speak ill of him, then we break faith with the 
Tathagata, the worthy one, the fully and perfectly Awakened One. If we, Blessed One, 
from this day on, when we see a person who belongs to the bodhisattva vehicle, whether 
a householder of a renunciant, sporting and indulging in the pleasures of the five senses, 
and we cause lack of faith, displeasure of mind, or give rise to disrespect, and do not 
evoke the perception of the Teacher with regard to him, then we break faith with the 
Tathagata." 
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References Sanskrit from Cecil Bendall (ed.), Ciksdsamuccaya: A Compendium of 
Buddhistic Teaching compiled by Cantideva chiefly from earlier Mahayana Sutras, Delhi: 
Motilal Banarsidass Publishers Private Limited, 1992 (Bibliotheca Buddhica I, originally 
published St. Petersburg, 1897-1902) Chap. 5, p. 97.20. Tibetan (1) from Bslab pa kun las 
btus pa zes bya ba rgyal sras zi ba Ihas mdzad pa, Mi rigs dpe skrun khan 1995 (Gans can 
rig brgya’i sgo ’byed Ide mig, deb fier gsum pa), p. 130.16. Also consulted: Otani No. 
5336, Reprint Vol. 102, dbu ma, ki, 70b3. Tibetan (2) from ’Phags pa lhag pa’i bsam pa 
bskul pa Zes bya ba theg pa chen po'i mdo, Otani No. 760.25, reprint Vol. 24, dkon brtsegs, 
zi, 131b3. Cf. translation by Cecil Bendall and WH.D. Rouse, Siksha-Samuccava: A 
Compendium of Buddhist Doctrine compiled by Santideva chiefly from earlier Mahayana 
Sutras, Delhi: Motilal Banarsidass, 1971, p. 100, “refuse him the title of Teacher”. 


1.4. Sarvadharmdpravrttinirdesa 


Sarvadharmapravrttinirde§a: Tibetan 
thams cad fies byad bdag gis bzod par bya || rgyal ba’i sras la ston par sems Ses smra || 


ston pa’i ‘du Ses can la khro yod pa | fas ni nam yan ma mthon ma thos so || 


SarvadharméapravrttinirdeSa: Translation 
They claim, "I must tolerate all faults. I perceive the Sons of the Victor as the Teacher", 
But anger towards one whom one perceives as the Teacher 


Is something I have never seen or heard of before. 


Reference Jens Braarvig, “Sarvadharmapravrttinirdesa", in Jens Braarvig (General 
Editor), Manuscripts in the Schgyen Collection I: Buddhist Manuscripts Volume I, Oslo: 
Hermes Publishing, 2000, p. 116. 


1.5. Aksobhyavyitha 


There is another reference regarding bodhisattvas as the Teacher in the thirteenth vow in 
the Chinese translation of the Aksobhyavyitha, but the Tibetan (where the corresponding 
vow is number 20) does not seem to use the term. See Jean Dantinne (tr.), La Splendeur 
de [Inébranlable (Aksobhyavyitha), Tome 1, Chapitres I-III, Les Auditeurs (Srdvaka ), 
Louvain-La-Neuve: Institut Orientaliste, Université Catholique de Louvain, 1983 
(Publications de l'Institut Orientaliste de Louvain 29), 13th vow, § 24 (p. 91) and p. 92 n. 
80.” 


7" A verse spoken by Gopa Sakyakanya in the Gandavyiihasiitra seems to refer to bodhisattvas: see P.L. 
Vaidya (ed.) Gandavyihasiitra, Darbhanga: The Mithila Institute of Post-Graduate Studies and Research in 
Sanskrit Leaming (Buddhist Sanskrit Texts No. 5), Chapter 43, Gopa, p. 304.5, 
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2. SASTRSAMINA AND KALYANAMITRA 
2.1. Ratnameghasitra 


Ratnameghasiitra: Tibetan 


rigs kyi bu byan chub sems dpa’ Ses rab dan Idan pa ni dge ba’i bSes giien tshol te | des 
dge ba’i bées gfien mthon nas dga’ Zin rans te | de la ston par ‘du Ses skyed cin de la brten 
te gnas so | 


Ratnameghasiitra: Translation 


Son of family, a wise bodhisattva seeks out a mentor (kalvdnamitra). When he sees a 
mentor, he is happy and joyful. He perceives him as the Teacher and dwells in 
dependence upon him. 


Reference 'Phags pa dkon mchog sprin ées bva ba theg pa chen po'i mdo, Otani No. 897, 
Reprint Vol. 35, mdo sna tshogs, dzu 72b5. 


2.2. Buddhavatamsaka 


Buddhdavatamsaka: Tibetan 


dge ba’i bSes gfien thams cad la ston par ‘du §es pa ni byan chub sems dpa’ rnams kyi lun 
bstan pa’o | 


Buddhdvatamsaka: Translation 
To perceive all mentors (kalydnamitra) as the Teacher — this is the prediction (vyakarana) 
of bodhisattvas. 


Reference Sans rgvas phal po che Zes bya ba Sin tu rgyas pa chen po’i mdo, sDe dge 
Tohoku No.44, Kanjur 150b3. 


3. SASTRSAMJNA AND DHARMABHANAKA 


3.1. AstasGhasrikad PrajidpGramita (Chap. 36, Sadaprarudita-parivarta) 


ye prasthitamalavisaladhiyah pararthah 
sanmitrasevanaparG gatasathyamayah 
§Gstratvasamjnapratilabdha akhinnayirvas 
caryendrajalasadrsi caratesa loke. 
See translation from Chinese in Thomas Cleary (tr.), The Flower Ornament Scripture: A Translation of the 
Avatamsaka Sutra, Vol. U1, Entry into the Realm of Reality, Shambala: Boston and London, 1987, p. 278. 
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AstasGhasrika Prajndpdramita: Sanskrit 

evam tvam kulaputra pratipadyam4no na cirena prajfiaparamitam Srosyasi pustakagatam 
va dharmabhanakasya bhiksoh kayagatam | yasya ca tvam_ kulaputrantikat 
prajfidparamitam Srnuyah Sastrsamjfid tvaya tatrotpidayitavya krtajfiena ca tvaya 
bhavitavyam krtavedinad ca | esa mama kalyanamitram yasyemam _prajfiaparamitam 
antikac chrnomi yém aham Smvan ksipram evavinivartantyo bhavisyamy anuttardyah 
samyaksambodher dsanna§ ca bhavisyami tathagatanam arhaté samyaksambuddhanam 
tathagata ‘virahitesu buddhaksetresipapatsye aksanam§ ca _ vivarjayisyami 
ksanasampadam c’aragayisyamiti | ims tvaya kulaputra anugamsah paritulyamamena 
dharmabhanake bhiksau §Astrsamjfiotpidayitavyé na ca _ tvayi kulaputra 
lok’amisapratisamyuktaya cittasamtatya dharmabhanako bhiksur anubaddhavyah | 


Astasadhasrika Prajiaparamita: Tibetan (Chap. 30, rtag tu ngiu) 

rigs kyi bu khyod kyis de Itar bsgrubs na rin por mi thogs par Ses rab kyis pha rol tu 
phyin pa glegs bam du chud pa’am dge slon chos smra ba’i lus la yod pa thos par ‘gyur te 
| rigs kyi bu gan las Ses rab kyi pha rol tu phyin pa di thos pa de la khyod kyis ston par 
‘du Ses bskyed par bya Zin khyod kyis byas pa gzo ba dan byas pa tshor bar bya ste | gan 
las Ses rab kyi pha rol tu phyin pa di thos pa di ni bdag gi dge ba’i bSes gfien yin te bdag 
gis thos pas myur du bla na med pa yan dag par rdzogs pai byan chub las phyir mi Idog 
par ’gyur | de bzin gSegs pa dgra bcom pa yan dag par rdzogs pa’i sans rgyas rnams la 
bsfien par ‘gyur zin | sans rgyas kyi Zin de béin gSegs pa dan ma bral ba rnams su skye 
bar ’gyur ro || mi khom pa rams spon bar ’gyur ro || dal ba phun sum tshogs pa spyod pa 
thob par ’gyur ro || rigs kyi bu phan yon di mams (285a) khyod kyis yons su rtogs pa dge 
slon chos smra ba la ston pa yin par ‘du Ses bskyed par bya’o || rigs kyi bu khyod kyis 
"jig rten gyi zan zin dan Idan pa’i sems kyi rgyud kyis dge slon chos smra ba’i phyi bzin 
*bran bar mi bya’i khyod kyis dge slon chos smra ba las chos don du gfier ba dan chos la 
gus par bya bas phyi bZin ’bran bar bya’o | 


Astasdhasrika Prajiaparamita: Translation 

Practising in this manner, son of good family, it will not be long before you hear the 
Perfection of Wisdom, whether in the form of a book or in the body of the monk who is a 
Dharma preacher. Son of good family, you should evoke the perception of the Teacher 
towards the one from whom you hear the Perfection of Wisdom. And you should be 
grateful and appreciative, and reflect that "This is my mentor from whom I hear the 
Perfection of Wisdom, hearing which I will quickly become non- regressive from 
unsurpassed true and perfect awakening, and J will draw near to the Tathagatas, worthy 
ones, truly and perfectly Awakened Ones. I will be reborn in Buddha-fields that do not 
lack Tathagatas, and | will avoid the unfortunate states and enjoy the fortunate states’. 
Assessing these benefits, son of good family, you should perceive the Dharma preacher 
monk as the Teacher, and you should not follow the Dharma preacher monk with a mind- 
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stream bound up with worldy gain. 


References Sanskrit from U. Wogihara (ed.), Abhisamaydlamkara‘dloka 
Prajfidparamitavyakhya, the work of Haribhadra together with the text commented on, 
Tokyo: The Toyo Bunko 1932, reprinted Tokyo: Sankibo Buddhist Bookstore Ltd., 1973, 
p. 930.7. See also P.L. Vaidya, Astasahasrikad Prajfiapdramita with Haribhadras 
Commentary Called Aloka, Darbhanga: The Mithila Institute of Post-Graduate Studies 
and Research in Sanskrit Learning (Buddhist Sanskrit Texts No. 4), p. 239.29. Tibetan 
from Otani No. 734, Vol. 21, fer phyin, mi, 284b4. Also consulted: sDe dge Kanjur, 
182b1. Cf. English translation from the Sanskrit by Edward Conze, The Perfection of 
Wisdom in Eight Thousand Lines and its Verse Summary, Bolinas, California: Four 
Seasons Foundation, 1975 (Second printing, with corrections), p. 278; French translation 
from Tibetan by Georges Driessens, La Noble Perfection de Sagesse en Huit Mille Versets, 
Marzens, France: Editions Vajra Yogini, 2007, pp. 428-429. 


3.2. Ratnameghasitra 


Ratnameghasiitra: Tibetan 

rigs kyi bu chos beu dan Idan na byan chub sems dpa’ dam pai chos yons su dzin pa 
mams yin | bcu gan Ze na | di Ita ste | phyi ma’i dus phyi ma’i tshe Ina brgya tha ma la 
dam pa’i chos mam par ’jig cin bstan ba la khrugs par gyur pa dan | sems can rnams lam 
nan par Zugs pa dan | ye Ses kyi sgron ma mya nan las das te | ston pa med pa’i tshe | mdo 
rgya chen po don che Zin mthu che ba | dam pa’i chos thams cad kyi ma mo dan dra ba 
dag dzin cin klog la kha ton byed cin kun chub par byed pa dan | gzan la rjod cin ston la 
yan dag par ston cin gsal bar byed pa dan | de la Zugs pai gan zag rnams la dga’ ba dan | 
dad pa dan | rans par byed cin de dag la phan Uogs pa dan | zan zin med’i pa’i sems kyis 
dam pai chos fian pa (112b) dan | chos smra ba’i gan zag rams la ston par ‘du Ses skyed 
pa dan | dam pa’i chos la bdud rtsir du ses skyed pa dan | beud kyis len du du Ses skyed 
pa dan | rsti’i du Ses skyed pa dan | lus dan srog la mi Ita bar dam pa’i chos yons su tshol 
ba dan | btsal nas kyan nan tan gyis sgrub pa’o || rigs kyi bu chos bcu po de dag dan Idan 
na byan chub sems dpa’ dam pa’i chos yons su dzin pa mams yin no || 


Ratnameghasittra: Translation 
Son of good family: when they possess ten dharmas, bodhisattvas are ones who fully 
grasp the True Dharma. What are the ten? 

In the last age, in the last period, in the final five hundred [years], when the True 
Dharma is being destroyed, and disturbances erupt in the Teaching, when sentient beings 
enter upon wrong ways, when the lamp of knowledge is extinguished, at the time when 
the Teacher is no more, they [the bodhisattvas] retain, read, recite, and master extensive 
siitras which have great meaning and have great power, as if they were the mdtrka of the 
True Dharma. Announcing and teaching them to others, they explain and illuminate 
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them, and they delight, cause faith and cause joy for those who penetrate them. With 
thoughts of benefit and thoughts free of material gain towards them, they listen to the 
True Dharma, and they evoke towards the person of the Dharma preacher the perception 
of the Teacher. They evoke the perception of nectar, the perception of elixir, and the 
perception of medicine with regard to the True Dharma.” Without regard for body or life 
they seek out the True Dharma, and when they find it they accomplish it with zeal. 

Son of good family, when they possess these ten dharmas, bodhisattvas are ones who 
fully grasp the True Dharma. 


Reference 'Phags pa dkon mchog sprin zes bya ba theg pa chen po’i mdo, Otani No. 897, 
Reprint Vol. 35, mdo sna tshogs, dzu 112a5. 


3.3. Aksayamatinirdesa (Chap. 20) 


Aksayamatinirde§a: Tibetan 

de nas rgyal po chen po bzi stobs dan beas, ’khor dan beas pa bcom Idan das la thal mo 
sbyar te, phyag ‘tshal nas, bcom Idan das la di skad ces gsol to: bcom Idan das, bdag cag 
rgyal po bzi rmams ni bcom Idan Was kyi fan thos rgyun du zugs pa ste; becom Idan das, 
bdag cag ni, gan chos kyi rnams grans di dzin pa’i rigs kyi bu dan rigs kyi bu mo de dag 
gi gyog dan, rim gro bgyi bar rab tu spro ste; bcom Idan das, chos smra ba de dag la 
bdag cag gis ston par ‘du Ses bskyed par bgyi’o. de ci’i slad du Ze na? bcom Idan das, 
theg pa thams cad ni di las byun no. 


Aksayamatinirdesa: Translation 
Then the Four Great Kings, together with their troops, together with their retinues, folded 
their hands, paid homage to the Blessed One, and said: 

We, O Blessed One, the Four Kings, are auditors of the Blessed One who have 
entered the stream. Blessed One, we will make the effort to honour the son of good 
family or daughter of good family, along with their retinues, who retain this discourse on 
the dharma (dharma-parvdya). Blessed One, we will regard those preachers of the 
Dharma as the Teacher. 


Why is this? O Blessed One, all vehicles (vdna) arise from this. 


References Tibetan from Jens Braarvig (ed.), AksayamatinirdeSasiitra, Vol. 1, Edition of 
extant manuscripts with an index, Oslo: Solum Forlag, 1993, p. 156.24. Cp. English 
translation in Jens Braarvig (tr.), AksayamatinirdeSasiitra, Vol. Ul, The Tradition of 
Imperishability in Buddhist Thought, Oslo: Solum Forlag, 1993, pp. 583-584 and French 
translation in Georges Driessens, traduit du tibétain sous la direction de Yonten Gyatso, 


* The three perceptions could possibly be amriasamjfd, rasavanasamjna, and osadhisamjna. 
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La Perfection de sagesse: Soutras courts du Grande Véhicule suivis de L'enseignement 
d'Akshayamati, Paris: Editions du Seuil, 1996, p. 343. 


4. SASTRSAMINA AND GURU 
4.1. Satasahasrika Prajfaparamita (Chap. 10) 


Satasdhasrika: Sanskrit 

tatra katama bodhisattvasya mahasattvasya guruSuérusasraddhagauravata | yaduta 
gurunam antike Astrsamjfia | iyam ucyate bodhisattvasya mahasattvasya 
gurususrusasraddhagauravata | 


Satasdhasrika: Translation 

Therein, what is the bodhisattva’s, the great being’s veneration towards and respect 
through faith for a master (guru)? It is the perception of the Teacher with regard to one’s 
masters. This is the bodhisattva’s, the great being’s veneration towards and respect though 
faith for a master (guru). 


Reference Sanskrit from Pratapacandra Ghosa (ed.), CatasGhasrikd-Prajfid-Pdaramitd, A 
Theological and Philosophical Discourse of Buddha with his Disciples (in a Hundred- 
Thousand Stanzas). Part I. Fas.1.(II). Calcutta: The Asiatic Society, 1902, p. 1461.12. 


4.2. PaficavimSatisGhasrika Prajfdpdramita 


PaficavimSatisGhasrika: Sanskrit 

tatra katama bodhisattvasya mahasattvasya guruSusriisasraddhadhanata | yad gurundm 
antike Sastrsamjna iyam ucyate bodhisattvasya mahasattvasya 
gurususriisaSraddhadhanati | 


PaficavimSatisGhasrika: Tibetan 

de la byan chub sems dpa’ sems pa chen po’i bla ma bsfien bkur zin dad pas gus par bya 
ba gan Ze na | di tar bla ma mams la ston pa’i ‘du Ses su byed pa gan yin pa ste | ‘di ni 
byan chub sems dpa’ sems pa chen po’i bla ma bsfien bkur Zin dad pas gus par bya ba’o. 


PancavimSatisGhasrikd: Translation 

Therein, what is the bodhisattva’s, the great being’s veneration towards and respect 
through faith to a master (guru)? It is the perception of the Teacher with regard to one’s 
masters. This is the bodhisattva’s, the great being’s veneration towards and respect 
through faith to a master (guru). 
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Sources Sanskrit from Nalinaksha Dutt (ed.), The  ParcavimSatisGhasrika 
Prajfiagpadramita. London: Luzac & Co, 1934, p. 219.10. Also consulted: Vijay Raj 
Vajracharya (ed.), ArvaparicavimSatisdhasrikaprajndpdramitd, Vol. J, Sarnath, Varanasi: 
Central Institute of Higher Tibetan Studies, 2006 (Bibliotheca Indo-Tibetica Series 61), p. 
363.2. Tibetan from Ses rab kyi pha rol tu phyin pa ston phrag fi Su Ina pa, Otani No. 
5188, Reprint Vol. 89, mdo 'grel/Ser phyin, ga, 373a6. Cf. translation from Sanskrit by 
Edward Conze, The Large Sutra on Perfect Wisdom with the Divisions of the 
Abhisamaydlankara, Berkeley: University of California Press, 1975, p. 169. 


5. SASTRSAMJNA AND ACARYA/DHARMABHANAKA 
Pratyut pannabuddhasammukhdvasthitasamadhi siitra (Chap. 23) 


Pratyutpannabuddhasammukhavasthitasamadhi: Tibetan 

bzan skyon | de la bya chub sems dpa’ hag pa’i bsam pa phun sum tshogs pa | byan chub 
don du giier ba de dag gis dpag tshad brgya po der son nas | gan las tin ne dzin di thos 
par gyur pa’i slob dpon de la des ston pa’i ‘du Ses bskyed par bya’o || chos smra ba’i rigs 
kyi bu de ja bsfien bkur thams cad kyis bsfien bkur byed cin phyi bzin *bran bar bar 
bya’o| 


Pratyutpannabuddhasammukhdavasthitasamadhi: Translation 

Herein, O Bhadrapala, bodhisattvas endowed with resolve and who seek awakening, 
having travelled one hundred vojana [to meet] an instructor (dcdrva) from whom they 
can hear this samddhi should regard him as the Teacher. They should make offerings to 
that son of good family who is a Dharma-preacher with all offerings and they should 
follow him. 


Sources Tibetan from Paul M. Harrison (ed.), The Tibetan Text of the Pratyutpanna- 
Buddha-Sammukhavasthita-Samadhi-Siitra, Tokyo: The Reiyukai Library, 1978 (Studia 
Philologica Buddhica Monograph Series I), Chapter 23, [23R]. Cf. translation by Paul 
Harrison, The Samadhi of Direct Encounter with the Buddhas of the Present: An 
Annotated English Translation of the Tibetan Version of the Pratyutpanna-Buddha- 
Sammukhavasthita-Samadhi-Sitra with Several Appendices relating to the History of the 
Text, Tokyo: The International Institute for Buddhist Studies, 1990 (Studia Philologica 
Buddhica Monograph Series V), p. 180, “should evoke the apperception of Teacher”. 


6. SASTRSAMJNA AND UPADHYAYA 


Ratnameghasitra 
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Ratnameghastitra: Tibetan 1, from the Kanjur 

de bla ma la brten na dge ba’i chos rnams ni ‘phel bar ’gyur | sdig pa rnams ni ‘grib par 
’gyur ro sfiam du yons su rtog ste | de de’i rgyu de’i rkyen de’i g@is mkhan po fiun du thos 
pa ‘am | man du thos pa ’am | Ses pa ‘am | mi Ses pa ’am | tshul khrims dan Idan pa ’am | 
tshul khrims nan pa can yan run ste | de la ston pa’i du Ses skyed do | de ji tar ston pa la 
dga’ Zin dad pa fie bar gnas pa de bZin du mkhan po la yan byed do | 


Ratnameghasiitra: Tibetan 2, from the *Bhdvandkramasiitrasamuccaya 

dkon mchog sprin las de bla ma la brten na dge ba’i chos ‘phel ba dan sdig pa ‘sgrib bo 
sfiam ste mkhan po thos pa man yan run filuh yan run ses sam mi Ses kyan run | tshul 
khrims dan Idan nam mi Idan yan run ste | de la ston pa’i ‘du Ses bskyed do | ji Itar ston 
pa la dga’ Zin dad pa Itar mkhan po la yan byed do Zes ‘byun no | 


Ratnameghasiitra: Translation 

Reflecting, ‘““When one relies on a guru, wholesome states increase and the unwholesome 
decreases”, for that reason, for that cause, and on that ground he regards his preceptor 
(upGdhydya) as the Teacher, whether the latter has little learning (alpasruta) or is very 
learned (bahusSruta), whether he is wise or whether he is ignorant, whether he is virtuous 
or not virtuous, he perceives his preceptor as the Teacher. Just as he delights in the 
Teacher and establishes faith, just so he behaves towards his preceptor. 


Sources Tibetan (1) from Ratnamegha, sDe dge Tohoku No. 231, Vol. wa, 100b3. Tibetan 
(2) from Bsgoms pa’i rim pa mdo kun las btus paf*Bhavanakramasititrasamuccaya in the 
Madhyamaka (dbu ma) section of the Peking edition of the bsTan ’gyur: Otani No. 5329, 
Reprint Vol. 102, brsan ‘gvur, dbu ma, A 145b5. 


7. SASTRSAMINA AND RECITATION OF PRAJNAPARAMITA 
7.1. Astasdhasrikd Prajfidpdramita (Chap. 7) 


AstasGhasrika: Sanskrit 

yah kascic chariputra bodhisattvo mahasattvo ’nyebhyo lokadhatubhya§ cyuto buddhan 
bhagavatah paryupasya pariprcchya ihopapanno bhavati sa imam  gambhiram 
prajfidparamitam bhasyamanam deSyamanam upadisyamanam uddisyamanam Srnuyad 
imam prajfidparamitam Srutva ‘tra SAstrsamjiiam prajiaparamitayam utpadayec chasta 
me sammukhibhita iti Sasta [me]® drsta iti cittam utpddayati | prajfiaparamitayam 
bhasyamanayam deSyamanayam upadisyamanayam uddisyamanayam Ssrotam avadadhati 


® me after Vaidya 89.3 — not in Wogihara. 


90 


PDF Version: ARIRIAB XII (2009) 


satkrtya $rnoti kathadm nopacchinatti | (392.1) ciracaritaévi sa §&riputra tathariipo 
bodhisattvo mahasattvo veditavyah | bahubuddhaparyupasitah sa Sariputra tathariipo 
bodhisattvo mahasattvo veditavyah || 


AstasGhasrikd: Tibetan 


§4 ri’i bu byan chub sems dpa’ sems dpa’ chen po de ni sans rgyas becom Idan das rnams la 
bsfien bkur byas Sin yons su dris nas ‘jig rten gyi khams gzan dag nas $i ‘phos te dir 
skyes par rig par bya’o | de ci’i phyir Ze na | $4 ri’i bu byan chub sems dpa’ sems dpa’ chen 
po gan la la sans rgyas bcom Idan das rnams la bsfien bkur byas Sin | yons su dris nas ‘jig 
rten gyi khams gzan dag nas Si ‘phos te dir skyes par gyur pa de Ses rab kyi pha rol tu 
phyin pa zab mo di ‘chad pa dan ston pa dan fie bar ston pa dan lun "bogs pa fian te Ses 
rab kyi pha rol tu phyin pa di thos nas Ses rab kyi pha rol tu phyin pa di la ston par ‘du 
Ses skyed do || bdag gi ston pa mnon sum du gyur te bdag gi ston pa mthon no sfiam du 
sems bskyed do || Ses rab kyi pha rol tu phyin pa di ’chad pa dan ston pa dan fie bar ston 
pa dan lun ’bogs pa la rna ba blags nas gus par fian te gtam gyi bar chad mi byed do | $4 
r1’i bu byan chub sems dpa’ sems dpa’ chen po de ni yun rin por spyad cin tshul bsruns pa 
de Ita bu’i ran bZin du rig par bya’o || $4 ri’i bu byan chub sems dpa’ sems dpa’ chen po de 
ni sans rgyas man po la bsfien bkur byas pa de Ita bu’i tshul du rig par bya’o || 


Astasdhasrika: Translation 

Any bodhisattva great being, Sariputra, who, having venerated and questioned the 
Buddhas, the Blessed Ones, passes away from other world systems and is reborn here, 
when this deep Perfection of Wisdom is being recited, taught, explained, and expounded, 
when he hears this Perfection of Wisdom he evokes the perception of the Teacher 
towards the Perfection of Wisdom and he thinks “the Teacher is before me”, “I have seen 
my Teacher’. When the Perfection of Wisdom is being recited, taught, explained, and 
expounded, he lends his ear and listens with respect... 


References Sanskrit from U. Wogihara (ed.), Abhisamaydlamkdra Gloka 
Prajnadpadramitavyakhya, the work of Haribhadra together with the text commented on, 
Tokyo: The Toyo Bunko 1932, reprinted Tokyo: Sankibo Buddhist Bookstore Ltd., 1973, 
p. 391.10. See also P.L. Vaidya, Astasdhasrika Prajidpa@ramita with Haribhadra’s 
Commentary Called Aloka, Darbhanga: The Mithila Institute of Post-Graduate Studies 
and Research in Sanskrit Learning (Buddhist Sanskrit Texts No. 4), p. 88.31. Tibetan 
from sDe dge Tohuku No. 12, Kanjur, Brgvad ston, ka 100a1. Cp. English translation 
from Sanskrit by Edward Conze, The Perfection of Wisdom in Eight Thousand Lines and 
its Verse Summary, Bolinas, California: Four Seasons Foundation, 1975 (Second printing, 
with corrections) p. 138; French translation from Tibetan by Georges Driessens, La 
Noble Perfection de Sagesse en Huit Mille Versets, Marzens, France: Editions Vajra Yogini, 
2007, pp. 160-161. 
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7.2. Ratnagunasamcayagatha (Chap. 7) 


Ratnagunasamcayagatha: Sanskrit 
yo bodhisattva iha paramite ti cirno 
puri carikaya na sa kanksati panditena | 
sa hi Srutva tasya puna bhesyati Sastrasamjfia 


sau va laghum anubudhisyati bodhi santa | VII. 4 


Ratnagunasamcayagatha: Tibetan 
byan chub sems dpa’ gan Zig shon chad spyod pa’i tshe | 
pha rol phyin dir spyod pa mkhas pa som nyi med | 
thos ma thag tu des ni ston pa’i ‘du Ses skyed I 
des ni byang chub Zi ba myur du rtogs par *gyur | 


Ratnagunasamcayagatha: Translation 
The bodhisattva who during his past practices 
Practised this perfection, does not doubt, this wise one 
The moment he hears it he recognizes the Teacher: 


He will swiftly understand the peaceful awakening. 


References Sanskrit from Akira Yuyama (ed.), Prajfid-pdramita-ratna-guna-samcaya- 
gatha (Sanskrit Recension A), Cambridge: Cambridge University Press, 1976, p. 36; 
Tibetan from E. Obermiller (ed.), Prajna Paramitd-ratna-guna-samcaya-gatha, Sanscrit 
and Tibetan Text (Bibliotheca Buddhica XXIX, originally published St. Petersburg, 
1937), repr. Delhi: Sri Satguru Publications, 1992 (Bibliotheca Indo-Buddhica Series No. 
97), p. 36. Cf. English translation in Edward Conze, The Perfection of Wisdom in Eight 
Thousand Lines and its Verse Summary, Bolinas, California: Four Seasons Foundation, 
1975 (Second printing, with corrections), p. 23. 


7.3. Suvikradntavikradmipariprccha (Chap. 7) 


Suvikrantavikramipariprecha: Sanskrit 

punar aparam suvikrantavikramin bodhisatvena mahasatvena prajfadparamitayam 
bhasyamanayam deSyamanayam chandag cadhyaSayaS ca gauravam ca citrikaram ca 
SAstrsamjiia cotpadita bhavati. 


Suvikrantavikramipariprccha: Tibetan 
rab kyi rtsal gyis ram par gnon pa gzan yan Ses rab kyi pha rol tu phyin pa ’chad pa na 
byan chub sems dpas dun pa dan | lhag pai bsam pa dan | gus pa dan | rin gro bya dan 
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ston par ‘du Ses skyed par ’gyur | 


Suvikrantavikramipariprcchd: Translation 

Further, O Suvikrantavikramin, when the Perfection of Wisdom is being recited or 
spoken, the bodhisattva, the great being gives rises to interest, lofty intention, respect, 
reverence, and the perception of the Teacher. 


References Sanskrit from Ryusho Hikata (ed.), Swvikrantavikrami-Pariprccha 
Prajfi@pdramita-Siitra, Kyoto: Rinsen Book Co., 1983 (original edition Fukuoka, 1958), 
p. 106.10. Also consulted: P.L. Vaidya (ed.), Mahdydna-stitra-samgraha, Part 1, 
Darbhanga: The Mithila Institute of Post-Graduate Studies and Research in Sanskrit 
Learning (Buddhist Sanskrit Texts No. 17), p. 62.16. Tibetan from Rab kyi rtsal gyis 
mam par gnon pas Zus pa Ses rab kyi pha rol tu phyin pa bstan pa, Otani No. 736, Reprint 
Vol. 21, Ser phyin, tsi 98b4. Cf. English translation by Edward Conze (tr.), The Short 
PrajfidpGramita Texts, London: Luzac and Company Ltd., 1973, p. 65; French translation 
by Georges Driessens (traduit du tibétain sous la direction de Yonten Gyatso), La 
Perfection de sagesse: Soutras courts du Grande Véhicule suivis de L’enseignement 
d Akshayamari, Paris: Editions du Seuil, 1996, p. 79. 


7.4. Vajracchedikd PrajfiapdGramita 


Vajracchedika: Sanskrit 

api tu khalu subhiite yasmin prthivipradese ito dharmaparyayad amtaSas catuspadikam 
api gathdm bhasyeta va deSyeta va sa prthivipradeSas caityabhito bhavet | 
sadevamanusdsurasya lokasya kah punar vadah subhite ya imam dharmaparyayam 
dharayisyamti paramena te aScaryena samanvagaté bhavisyamti | tasmims ca 
prthivipradese Ssta viharaty anyataranyataro va gurusthaniyah | 


Vajracchedika: Tibetan 

yan rab ’byor sa phyogs gan na chos kyi mam grans di las tha na tshig bzi pa’i tshigs su 
bead pa tsam ‘don tam ston pa’i sa phyogs de Iha dan mi dan Iha ma yin du beas pai ‘jig 
rten gyi mchod rten du gyur pa yin na | su Zig chos kyi mam grans Ui len pa dan | dzin pa 
dan | chad pa dan | klog pa dan | kun chub par byed pa dan | tshul bzin du yid la byed pa 
de no mtshar rab dan Idan par ’gyur ba Ita ci smos | sa phyogs de na ston pa yan bzugs te | 
bla ma’i gnas gZan dag kyan gnas so || 


Vajracchedika: English 

However, Subhiiti, the piece of ground where one might do no more than recite or teach 
just a four-lined verse from this round of teachings would become a veritable shrine for 
the whole world with its gods, humans and anti-gods, so it goes without saying, Subhiti, 
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that those who will memorize this round of teachings will come to be endowed with the 
most marvellous thing, and on that piece of ground the Teacher himself dwells, or one or 
another of his venerable lieutenants.” 


References Sanskrit from Paul Harrison and Shdgo Watanabe, "Vajracchedika 
Prajfiaparamita”, in Jens Braarvig (gen. ed.), Manuscripts in the Schoven Collection: 
Buddhist Manuscripts Volume III, Oslo: Hermes Publishing, 2006, p. 122, § 12. English 
translation from Paul Harrison, "Vajracchedika Prajfiaparamita: A New English 
Translation of the Sanskrit Text Based on Two Manuscripts from Greater Gandhara’”, in 
ibid., pp. 147- 148, § 12. Tibetan from 'Phags pa Ses rab kvi pha rol tu phyin pa rdo rje 
gcod pa zes bya ba theg pa chen po’i mdo, Otani No. 739, Reprint Vol. 21, Ser phyin, tsi, 
166b5. Also consulted: sDe dge Tohuku No. 16, Kanjur ka 125a6. Cf. French translation 
from the Tibetan by Patrick Cornu, Sofitra du Diamant et autres soiitras de la Voise 
médiane, Paris: Fayard, 2001, p. 39. Italian translation by Raniero Gnoli, in Raniero Gnoli 
(ed.), La Rivelazione del Buddha, Volume secondo, // Grande veicolo, Milan: Arnoldo 
Mondadori Editore, 2004, p. 82. 


8. SASTRSAMINA AND THE WORD OF THE BUDDHA 
AdhydSayasamcodanasiitra (Siks@samuccaya, Chap. 1) 


Adhyasayasamcodanasutra: Sanskrit, from Siksdsamuccaya 

etad adhy@Sayasamcodanasiitre vacanat | api tu maitreya caturbhih karanaih pratibhanam 
sarvabuddhabhasi xxxx bhih | iha maitreya pratibhanam satyopsamhitam bhavati 
nasatyopasamhitam dharmopasamhitam bhavati nadharmopasamhitam | kleSahayakam 
bhavati na klesavivardhakam | nirvanagundnuSamsa™sandargakam bhavati na 
samsara{ guna]nuSamsasandarsakam | ebhi§ caturbhih peydlam | yasya kasyacin maitreya 
ebhis caturbhih karanaih pratibhdnam pratibhati pratibhasyati va tatra sraddhaih 
kulaputraih kuladuhitrbhir va buddhasamjfiotpadayitavya Sastrsamjfiaém krtva | sa 
dharmah Srotavyah | tat kasya hetoh | yat kificin maitreya subhasitam sarvam tad 


buddhabhasitam | tatra maitreya ya imani pratibhanani pratiksepen  naitani 
buddhabhasitaniti |  tesu  c&gauravam utpadayet pudgalavidvesena tena 
sarvabuddhabhasitam pratibhanam ppratiksiptam bhavati | dharmam_pratiksipya 


dharmavysanasamvartaniyena karmana ’payagami bhavati. 


AdhyaSavasamcodanasiitra: Tibetan 1, from Siks@samuccaya 


lhag pa’i bsam pa bskul ba’i mdo las gsuns pa las Ses te | byams pa rgyu bZis sans rgyas 


* "One or another of his venerable lieutenants” does not accord full weight to anyatardnyataro va 


gurusthaniyah, a term which has its own technical background in Sanskrit and Pali (garutthdniya) and is 
often coupled with sabrahmacarin. 
 T correct -dnusamsa- to -GnuSamsa, as further on. 
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thams cad kyis gsuns pa’i spobs par rig par bya’o | bZi gan Ze na| byams pa di la spobs pa 
don dan Idan pa yin te don med pa dan Idan pa ma yin pa dan | chos dan Idan pa yin te 
chos ma yin pa dan Idan pa ma yin pa dan | fion mons pa ‘bri bar byed pa yin te fions 
mons pa ’phel bar byed pa ma yin pa dan | mya nan las das pa’i yon tan dan phan yon 
ston pa yin te ’khor bai yon tan dan phan yon ston pa ma yin pa ste Wi bZis so | de bzZin 
du sbyar te byams pa gan la la rgyu di bzis spobs sam | spobs par ’gyur ba de la rigs kyi 
bu ’am rigs kyi bu mo dad pa dag gis sans rgyas su ‘du Ses bskyed par bya’o || ston par 
‘du Ses byas te dam pa’i chos miian par bya’o |, de ci'i phyir Ze na | byams pa gan cun zad 
legs par smras pa de thams ca ni sans rgyas kyis gsuns pa yin no | byams pa de la su 
spobs pa Ui dag la safis rgyas kyis bsad pa ma yin no || Zes spon ba dan gan zag de la Ze 
sdan ba’i phyir | de dag la ri mo mi byed na | des sans rgyas kyis béad pa’i spobs pa thams 
cad sparis par ’gyur ro || chos sparis pas chos kyis phons par "gyur ba dan mthun pa’i las 
kyis nan son du ‘gro bar ’gyur ro Zes gsuns so || 


AdhydSayasamcodanasiitra: Tibetan 2, from the Kanjur 
byams pa gZan yan rgyu bzis na | spobs pa thams cad ni | sans rgyas kyis gsuns par rig par 
bya’o | béi gan Ze na | byams pa Ui la spobs pa don dan Idan pa yin gyis | don dan mi Idan 
pa ma yin pa dan | chos dan Idan pa yin gyis | chos dan mi Idan pa ma yin pa dan | fion 
mons pa zad par byed pa yin gyi | fions mons pa ’phel bar byed pa ma yin pa dan | mya 
nan las das pa’i yon tan dan phan yon ston pa yin gyi | ’khor ba’i fies pa ’phel bar byed pa 
ma yin pa ste | byams pa | rgyu bZi po de dag dan Idan na | spobs pa thams cad sans rgyas 
kyis gsuns par rig par bya’o || 

byams pa | dge slon nam | dge slon ma ’am dge bsjien nam | dge sfien ma gafi su yan 
run ste | rgyu bZi po de dag gi spobs pas spobs pa’am | spobs par ’ gyur ba yan run ste | de 
la rigs kyi bu ’am | rigs kyi bu mo dad pa can dag gis de dag la sans rgyas su ‘du Ses 
bskyed par bya 4if | ston par du Ses bskyed par byas nas | dam pa’i chos fian par bya’o | 
de ci’i phyir Ze na | byams pa legs par smras pa gan ci yan run ba de dag thams cad ni 
di 
dag ni sans rgyas kyis gsuns pa ma yin no Zes spobs pa bZi po de dag spon Zin de dag la 
ma gus par bskyed par byed pa des ni sans rgyas kyis gsuns pa ’i spobs pa thams cad 
sparis pa yin te | chos spans nas | chos kyis phons par ’gyur ba’i las mnon par du byed pas 
han son du ’gro bar ’gyur ro | byams pa | de Ita bas na rig kyi bu ’am | rig kyi bu mo dad 
pa can gan chos kyis ’phons par ’gyur bai las (138b) las yons su grol bar dod pas | gan 
zag sdan ba’i phyir chos la sdan bar mi by@’o || 


safis rgyas kyis gsuns pa yin pa’i phyir ro || byams pa de la gan zag la sdan ba’i phyir 


AdhyaSayasamcodanasitra: Translation from Tibetan 2 

Furthermore, Maitreya, for four reasons all eloquence” is to be known as the speech of 
the Buddha. What are the four? Here, Maitreya, the eloquence pertains to the goal; it is 
not irrelevant to the goal. It pertains to the Dharma; it is not irrelevant to the Dharma. It 


* Pratibhana (spobs pa) is difficult to translate. Here I render it by “eloquence”; an alternative is “inspired 
speech”. 
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cause the cessation of defilement; it does not aggravate defilement. It shows the virtues 
and benefits of nirvana; it does not exacerbate the faults of samsara. Maitreya, for these 
four reasons all eloquence is to be known as the speech of the Buddha. 

Maitreya, a monk, a nun, a layman, or a laywoman who is eloquent or will be 
eloquent with eloquence caused by these four causes, to him or to her a son of good 
family or daughter of good family should evoke the perception of the Buddha; having 
evoked the perception of the Teacher, he or she should listen to the Dharma. Why is this? 
Maitreya, whatever statements there may be that are well-said, they are all spoken by the 
Buddha. Herein, Maitreya, if out of dislike for an individual one says, “These things 
were not said by the Buddha”, rejects these four types of eloquence, and gives rise to 
disrespect, then one rejects all of the eloquence spoken by the Buddha. Rejecting the 
Dharma, one goes to the states of woe as a result of creating actions that lead to the ruin 
of the Dharma. Therefore, Maitreya, a son of good family or a daughter of good family 
who wants to be free of actions that lead to the ruin of the Dharma should not, out of 
dislike for an individual, dislike the Dharma. 


References Sanskrit from Cecil Bendall (ed.), Ciksasamuccaya: A Compendium of 
Buddhistic Teaching compiled by Cantideva chiefly from earlier Mahayana Sitras, Delhi: 
Motilal Banarsidass Publishers Private Limited, 1992 (Bibliotheca Buddhica I, originally 
published St. Petersburg, 1897-1902) p. 15.13. Tibetan 1 from Bslab pa kun las btus pa, 
Otani No. 5336, Repr. Vol. 102, dbu ma, ki, 14al1. Also consulted: Bslab pa kun las btus 
pa Zes bya ba rgyal sras zi ba Ihas mdzad pa, Mi rigs dpe skrun khan 1995 (Gans can rig 
brgya’i sgo ’byed Ide mig, deb fier gsum pa), p. 22.19. Tibetan (2) from 'Phags pa lhag 
pa’i bsam pa bskul pa Zes bya ba theg pa chen po’i mdo, Otani No. 760.25, Repr. Vol. 24, 
dkon brtsegs, zi, 138a1. Cf. translation by Cecil Bendall and WH.D. Rouse, Siksha- 
Samuccaya: A Compendium of Buddhist Doctrine compiled by Santideva chiefly from 
earlier Mahayana Siitras, Delhi: Motilal Banarsidass, 197], p. 17. 


9. SASTRSAMINA AND YACANAKA 
Gandavyithasitra (Siksdsamuccaya, Chap. 7) 


Gandavyithasiitra: Sanskrit, from Siksdsamuccaya 

yavat tesu sarvayacanakesu ekaputraka-samjfia m4atapitr-samjna daksaniya-samjna 
kalyanamitra-samjfia varna-samjiia durlabha-samjfia duskarakaraka-samjna bahukara- 
samjna paramopakari-samjna bodhimargopastambha-samjna acaryaSsastr- 
samjfiotpadyed. 


Gandavyithasiitra: Tibetan, from Siksdsamuccaya 
zes bya ba nas | slon mo pa de dag la bu gcig pa'i du Ses skyed pa’i phyir ro | pha mai du 
ges dan sbyin pai gnas kyi du Ses dan | dge ba'i bées gfien gyi du Ses dan | dkon pa’i du 
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Ses dan | dka’ ba byed pa’i du Ses dan | gces spras byed pa’i du Ses dan | phan dogs pas 
dam pai du ses dan | byan chub kyi lam fie bar ston pai du ses dan | mkhan po’i du ses 
dan | ston pa’i ‘du Ses skyed pa’i phyir te Zes bya ba’i bar du gsuns so | 


Gandavyiihastitra: Translation 

Towards all supplicants (vacanaka) he evokes the idea of an only son, of mother and 
father, of one who merits offerings, of a mentor, of Status, of someone hard to find, of a 
benefactor, of a supreme benefitter, of a supporter on the path to awakening, of a master 
and a teacher. 


References Sanskrit from Cecil Bendall (ed.), Ciksasamuccaya: A Compendium of 
Buddhistic Teaching compiled by Cantideva chiefly from earlier Mahayana Sitras, Delhi: 
Motilal Banarsidass Publishers Private Limited, 1992 (Bibliotheca Buddhica I, originally 
published St. Petersburg, 1897-1902) p. 154.10. Tibetan from Bslab pa kun las btus pa zes 
bya ba rgyal sras zi ba lhas mdzad pa, Mi rigs dpe skrun khan 1995 (Gans can rig brgya’i 
sgo "byed Ide mig, deb fier gsum pa), p. 194.20. Cf. translation by Cecil Bendall and 
W.H.D. Rouse, Siksha@-Samuccaya: A Compendium of Buddhist Doctrine compiled by 
Santideva chiefly from earlier Mahayana Siitras, Delhi: Motilal Banarsidass, 1971, p. 153, 
“a teacher or preceptor”. 


10. SASTRSAMINA AND SARVASATTIVA 
Sitrangamasamadhisitra (from SiksGsamuccaya, Chap. 4) 


Stirangamasamdadhi: Sanskrit 

atha khalv ayusman mahakasyapo bhagavantam etad avocat | adyagrenasmabhir 
bhagavan sarvasattvandm antike Sastrsamjfiotpadayitavya | tat kasya hetoh na hy 
asmakam etaj jiianam pravartate katamasya bodhisattvasya bodhiparipacakanindriyani 
samvidyante | katamasya na samvidyante | tato vayam bhagavan najananas tatharipesu 
hinasamjfiam utpadayema | tena vayam ksanyema || bhagavan aha | sadhu sadhu kasyapa 
subhasita te ayam vak |... (92. 4) etena kaSyapa nirdeSena bodhisattvena va Sravakena va 
sarvasattvanam antike Sastrsamjfiotpadayitavyéa | 


Siirangamasamadhi: Tibetan 

de nas bcom Idan das la tshe dan Idan pa ’od sruns chen pos di skad ces gsol to | becom 
Idan das bdag cag den slan chad sems can thams cad la ston par ‘du Ses bskyed par 
bgyi’o || de ci'i phyir Ze na | sems can gan la byan chub tu yons su smin pa’i dban po 
mams mchis pa dan gan la ma mchis pa ‘tshal bar jug pa de bdag cag la ma mchis pa’i 
slad du ste | bcom Idan das bdag cag la ‘tsal ba ma mchis pas sems can de lta bu dag’an 
yin pa’i du Ses bskyed na | des bdag cag smas par ’gyur ro || becom Idan Was kyis bka’ stsal 
pa | ’od srunis legs so legs so || tshig di ni legs par smras pa’o ||... (124.16) ’od sruns bstan 
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pa des byan chub sems dpa’am fian thos kyis di ni bya chub theg pa ba’i gan zag yid du 
‘on Zes sems can thams cad la ston par ‘du Ses bskyed par bya’o || 


Stirangamasamadhi: Translation 

Then Venerable MahakaSyapa said to the Blessed One, “From this day onwards, O 
Blessed One, we will evoke the perception of the Teacher with regard to all sentient 
beings. For what reason? We do not know in which bodhisatva the faculties which ripen 
into awakening exist, or in which [bodhisattva] they do not exist. In our ignorance we 
might evoke a the perception of inferiority [with regard to a superior bodhisattva], and as 
a result harm ourselves.” 

The Blessed One said, “Excellent, excellent, Mahakasyapa! Well-spoken are your 
words!” ... “Kaéyapa, referring to this teaching, a bodhisattva or an auditor should think, 
‘Agreeable is this person’, and they should evoke the perception of the Teacher with 
regard to all sentient beings.” 


References Sanskrit from Cecil Bendall (ed.), CiksGsamuccaya: A Compendium of 
Buddhistic Teaching compiled by Cantideva chiefly from earlier Mahayana Siitras, Delhi: 
Motilal Banarsidass Publishers Private Limited, 1992 (Bibliotheca Buddhica I, originally 
published St. Petersburg, 1897-1902) p. 91.14. Tibetan from Bslab pa kun las btus pa Zes 
bya ba rgyal sras Zi ba lhas mdzad pa, Mi rigs dpe skrun khan 1995 (Gans can rig brgya’i 
sgo byed Ide mig, deb fier gsum pa), p. 124.3 Cf. translation by Cecil Bendall and 
WH.D. Rouse, Sikshd-Samuccaya: A Compendium of Buddhist Doctrine compiled by 
Santideva chiefly from earlier Mahayana Siitras, Delhi: Motilal Banarsidass, 1971, p. 94, 
“we must give the title of Teacher to all creatures”. Translation of siitra version by 
Etienne Lamotte, La Concentration de la Marche Héroique (Stiramgamasaméadhisitra), 
Bruxelles: Institut Belge des Hautes Etudes Chinoises, 1965 (Mélanges Chinois et 
Bouddhique Volume XIII), §§ 102, 103, pp. 207-208. English translation of Lamotte by 
Sara Boin-Webb, Siiramgamasamdadhisitra: The Concentration of Heroic Progress, an 
early Mahaydna Buddhist Scripture translated and annotated by Etienne Lamotte, 
Richmond, Surrey: Curzon Press in association with the Buddhist Society, 1998, §§ 102, 
103, pp. 183-184. Italian translation by Raniero Gnoli, in Raniero Gnoli (ed.), La 
Rivelazione del Buddha, Volume secondo, I Grande veicolo, Milan: Arnoldo Mondadori 
Editore, 2004, p. 355. English translation from Kumiarajiva’s Chinese by John McRae, 
The Stirangama Samadhi Sitra, Berkeley: Numata Center for Buddhist Translation and 
Research, 1998 (BDK English Tripitaka 25-III), p. 55.” 


% Cf. also the term bDhagavat-samjrid in the Stiramgamasamadhi (Lamotte § 107). 
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III QUESTIONS 


It is difficult, even in the course of hundreds of kotis of zons, to hear a Buddha preach; 
How much more so to see him, his sight being the supreme remover of hesitations... 
Better it is to roast for kotis of eons in the three states of woe, terrible though they are, 


than not to see the Teacher. 
Gandavyitihasitra™ 


The random selection of texts presented here that use the phrase fastrsamjnd reads like a 
“who’s who” of Mahay4na siitras. In the Prajfidpdramita category, the term is used in the 
AstasdGhasrikad, the Ratnagunasamcaya-gatha, the PafcavimSatisahasrikd, the 
Satasahasrika, and the Suvikrantavikrdmipariprccha. Otherwise it is used in the 
Aksayamatinirdega, the Aksobhyavyiiha, the AdhyaSayasamcodana, the Ka$yapaparivarta, 
Pratyutpannabuddhasammukhavasthitasamadhi, the Ratnamegha, the 
Stiramgamasamadhi, the Saddharmapundarika, and the SarvadharmapravrttinirdeSsa, 
along with the Buddhdvatamsaka and the Gandavyuha. 


The excerpts presented here show that Sdstrsamjnd was an important term, frequent in 
Mahayana sitras, and aparently well-understood or taken for granted and hence never 
explained or defined. Like almost any other term, SGstrsamjnd was used in a variety of 
contexts, and its rhetorical function would have varied accordingly. In the majority of 
cases, the referent of the term is a teacher or a figure of authority within the Buddhist 
monastic system and lay society: the preceptor (upddhydya), the Gcdrya, the guru, and the 
kalyaGnamitra. These are not exclusive categories, and in the citations the roles overlap, as 
they would have in real life. 


If in most cases Sdstrsamjnd is embedded in a complex of ideas on the relations between 
text/preacher and listener/audience, it is also used in other contexts. In the Gandavyitha, 
the context is not that of teaching — here the term occurs in a series of eleven samjfia 
directed towards a supplicant (ydcanaka). The string of terms constructs a hyperbolic 
metaphor in order to convey the idea that supplicants are precious insofar as they offer 
bodhisattvas the opportunity to make offerings, to practice dédnapdramitd. For this reason 
supplicants are like “an only son... like an dcdrva and a Sdstr’. In the 
Stiramgamasamadhi, all beings are to be viewed as the Teacher. Here the reason is 


* Gandavyiihasiitra, cited in SiksGsamuccaya, p. 310.1; translation by Edward Conze, from Buddhist Texts 
Through the Ages, translated from Pali, Sanskrit, Chinese, Tibetan, Japanese, and Apabhramsa, edited by 
Edward Conze in collaboration with I.B. Horner, D. Snellgrove, and A. Waley, New York and Evanston: 
Harper & Row, Publishers, 1964 (originally published in 1954 by Bruno Cassirer (Publishers) Ltd., Oxford, 
under the auspices of the Royal India, Pakistan and Ceylon Society, pp. 188-199). 
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explicitly given — one must beware of looking down on or speaking ill of someone who 
might in fact be an advanced bodhisattva.” 


What does it mean — to perceive someone as the Teacher, as the Buddha? Was it an act of 
reverence, a hierarchical positioning, a didactic device? Was it an exercise of meditation, 
or was it a mystical vision? I suspect that it could have been or could have shared in all 
of these and more. sastrsamjnd is related to the recollection of the Buddha 
(buddhanusmrti), but there is no evidence that it was a distinctive or sustained practice. 


Can the “perception of the Teacher” be connected with the early transmission of the 
Mahayana sutras? To identify a preacher with the Buddha invests the pronouncements of 
a dharma-bhadnaka or dharma-kathika with authority. This is clear in several of the 
excerpts. The recitation of texts like the Prajfidpdramitd sanctified the spot where they 
were recited, to the degree that it "would become a veritable shrine for the whole world 
with its gods, humans and anti-gods" and one could even say that "on that piece of 
ground the Teacher himself dwells”. It is probable that the perception of the Teacher was 
one of the mechanisms in the process of naturalizing new texts into the corpus of 
Buddhavacana. 


When did the idea that one should perceive preachers as the Teacher come into vogue? 
This is, of course, impossible to say. Most of our texts exploit the art of writing and the 
prestige of the written word and the book — that is, in their present form they belong to a 
period when manuscripts were transmitted in writing but when the dharmabhdnakas 
remained active figures in Buddhist social groups.* But this is true of most of the 
Mahfay4na sitras we know. Perhaps a study of the term in early Chinese translations and 
of §Gstra literature will bring further insights. 


BIBLIOGRAPHICAL NOTE 

For Tibetan texts I have generally used: 
D.T. Suzuki (ed.). The Tibetan Tripitaka, Peking Edition — Kept in the Library of the Otani 
University, Kyoto — Reprinted under the Supervision of the Otani University, Kyoto, 160 vols., 
Tokyo—Kyoto: Tibetan Tripitaka Research Institute, 1955-1961. 

cited by catalogue number as "Otani No.", "Reprint Vol.", followed by traditional bibliographical 
details. 

For Pali texts I have generally used the editions of the Pali Text Society (UK). 
MN = Majjhima Nikdya 
AN = Anguttara Nikaya 


% This idea is also found in the Prajfidpdramird and other texts. 

% For dhanna-bhdnaka see Dantinne, La Splendeur de l'Inébranlable, n. 201, pp. 40-41; David Drewes, 
"Preaching in Early Indian Mahayana", paper presented at the 2nd SSEASR Conference, Bangkok, 2007; 
Richard Nance, "Indian Buddhist Preachers Inside and Outside the Sitras", Religion Compass 2/2 (2008), 
pp. 134-159. I regret that Nance’s paper (which on p. 143 mentions the idea that "preachers are like the 
teacher [i.e. the Buddha himself]") came to my attention only as this paper was about to hurtle through 
cyberspace to press. 
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